
MӘДЕНИ МҰРА

МӘДЕНИ МҰРА
ғылыми журнал

КУЛЬТУРНОЕ НАСЛЕДИЕ
научный журнал

CULTURAL HERITAGE
science journal

ISSN: 2708-3365

№ 4 (103)

Астана
2023



РЕДАКЦИЯ АЛҚАСЫ:

СЫДЫҚОВ 
Айбек Жексеналыұлы
ИБРАЕВА
Ақмарал Ғосманқызы

ТАЙМАҒАМБЕТОВ
Жәкен Қожахметұлы
САМАШЕВ
Зайнолла Самашұлы
АЙМҰХАМБЕТ
Жанат Әскербекқызы
ҮМІТҚАЛИЕВ 
Ұлан Үмітқалиұлы
МЕРЦ 
Виктор Карлович
ЖАБАҒИН 
Мақсат
БИҒОЖИН 
Ұлан Зейноллаұлы
САБИТОВ 
Жаксылык
ДЮПЮЙ 
Пауло
ҚАРА 
Әбдуақап
ШАМИЛЬОГЛУ
Юлай
АЙТПАЕВА 
Гулнара Амановна
РАДИВОЖЕВИЧ 
Мильяна

– PhD докторы (алқа төрағасы) (Қазақстан)

– алқа төрағасының орынбасары,Қазақстан ұлттық жаратылыстану 
ғылымдары академиясының академигі, тарих ғылымдарының докторы, 
профессор (Қазақстан)
– ҚР ҰҒА академигі, тарих ғылымдарының докторы, профессор
(Қазақстан)
– тарих ғылымдарының докторы, профессор (Қазақстан)

– филология ғылымдарының докторы, профессор (Қазақстан)

– тарих ғылымдарының кандидаты (Қазақстан)

– тарих ғылымдарының кандидаты (Қазақстан)

– тарих ғылымдарының кандидаты (Қазақстан)

– PhD докторы (Қазақстан)

– PhD докторы (Қазақстан)

– PhD докторы (Қазақстан)

- доктор, профессор (Түркия)

– PhD, профессор (АҚШ)

- филология ғылымдарының докторы, профессор (Қырғызстан)

- PhD, қауымдастырылған профессор (Ұлыбритания)



EDITORIAL BOARD:

– Doctor PhD (Chairman of the editorial board) (Kazakhstan)

– Deputy chairman of the editorial board, Doctor of historical sciences, 
professor, Academician of the National Academy of Natural Sciences of 
Kazakhstan (Kazakhstan)

– Doctor of Historical Sciences, Professor, Academician of NAS RK 
(Kazakhstan)

– Doctor of Historical Sciences, (Kazakhstan)

– Doctor of Philology, Professor (Kazakhstan)

– Candidate of Historical Sciences (Kazakhstan)

– Candidate of Historical Sciences (Kazakhstan)

– Candidate of Historical Sciences (Kazakhstan)

– PhD (Kazakhstan)

– PhD (Kazakhstan)

– PhD (Kazakhstan)

– Doctor, professor (Turkey)

– PhD, professor (USA)

– Doctor of Philology, Professor (Kyrgyzstan)

– PhD, Associate professor (UK)

Aibek 
Sydykov 

Akmaral 
Ibrayeva 

Zhaken 
Taimagambetov 

Zainolla 
Samashev  

Zhanat 
Aimukhambet 

Ulan Umitkaliev

Victor Merts

Maxat Zhabagin

Ulan Bigozhin

Zhaxylyk Sabitov

Paula Dupuy

Kara Abdulvahap

Uli Shamiloglu

Gulnara Aitpaeva

Radivojevic Miljana



РЕДАКЦИОННАЯ КОЛЛЕГИЯ:

СЫДЫКОВ 
Айбек Жексеналыевич
ИБРАЕВА
Акмарал Госмановна

ТАЙМАГАМБЕТОВ
Жакен Кожахметович
САМАШЕВ
Зайнолла Самашевич
АЙМУХАМБЕТ
Жанат Аскербековна
УМИТКАЛИЕВ
Улан Умиткалиевич
МЕРЦ 
Виктор Карлович
ЖАБАГИН 
Максат
БИГОЖИН 
Улан Зейноллаулы
САБИТОВ 
Жаксылык
ДЮПЮЙ 
Пауло
КАРА 
Абдуакап
ШАМИЛЬОГЛУ
Юлай
АЙТПАЕВА 
Гулнара Амановна
Радивожевич Мильяна

– PhD доктор (председатель коллегии)
(Казахстан)
– заместитель председателя коллегии, Академик Казахстанской 
национальной академии естественных наук, доктор исторических наук, 
профессор (Казахстан)
– ҚР ҰҒА академигі, тарих ғылымдарының докторы, профессор
(Қазақстан)
– доктор исторических наук, профессор (Казахстан)

– доктор филологических наук, профессор (Казахстан)

– кандидат исторических наук, профессор (Казахстан)

– кандидат исторических наук, профессор (Казахстан)

– кандидат исторических наук, профессор (Казахстан)

– PhD доктор (Казахстан)

– PhD доктор (Казахстан)

– PhD доктор (Казахстан)

- Доктор, профессор (Турция)

– PhD, профессор (США)

- доктор филологических наук, профессор (Кыргызстан)

- PhD, ассоциированный профессор (Великобритания)



5№4 (103) /2023

МАЗМҰНЫ / CONTENT / СОДЕРЖАНИЕ
Этнология / Ethnology / Этнология

Артықбаев Ж.О. "Бап тәңірі" - Орталық Азия халықтарының руханият және дүниетаным ескерткіші
Artykbayev Zh.O. "Bap tengri" is a monument to the spirituatuality and worldview of the peoples of Central 
Asia
Артыкбаев Ж.О. "Бап тенгри" - памятник духовности и мировоззрения народов Центральной Азии......6
Ибадуллаева З.Ө. Қазақ этномәдениетінің белгілер жүйесіндегі "сүйек" ұғымының орны
Ibadullayeva Z.O. The  meaning  of  the  concept  of  "bone" in the symbolic system of kazakh ethnoculture
Ибадуллаева З.О. Значение понятия "кость" в знаковой системе казахской этнокультуры...........................15
Мамедова И.Г. Сефевидтер дәуіріндегі кофеханалар тарихы (тарихи-этнографиялық зерттеу)
Mammadova I.G. Coffeehouses of the Safavids period (historical-ethnographic research)
Мамедова И.Г. Кофейни эпохи Сефевидов (историко-этнографическое исследование)...............................27
Магеррaмова С.С. Қарабақ жылқысы
Magerramova S.S. Garabakh horses
Магеррамова С.С. Гарабахские лошади........................................................................................................................35
Алиев А.Т. Грузиялық әзірбайжандардың аға буын өкілдерімен қарым-қатынасы (XIX-XX ғасыр басы)
Aliyev A.T. Attitudes towards aksakals and aghbircheks among Georgian azerbaijanis (early XIX-XX centuries)
Алиев А.Т. Отношение к мужчинам и женщинам старшего поколения у азербайджанцев Грузии (XIX - 
нач. XX вв.)...........................................................................................................................................................................47
Атдаев С. Дж. Түрікмендердің дәстүрлі астық сақтау жолдары
Atdaev S.J. Traditional ways of storinggrain in turkmen
Атдаев С. Дж. Традиционные способы хранения зерна у туркмен......................................................................58
Аманова Б. Т. Қарабақ халқының үйлену тойы туралы (халық жазушысы Әли Велиевтің шығармалары 
негізінде)
Amanova B.T. About the wedding ceremony of Karabakh people (based on the works of national writer Аli 
Veliyev) 
Аманова Б. Т. О свадебном обряде карабахцев (по произведениям народного писателя Али 
Велиева)................................................................................................................................................................................71
Оспанова А.К., Шораев Б.К. Қазақстанға депортацияланған Қырым татарларының тарихы: архив 
деректері негізінде талдау
Ospanova A.K., Shoraev B. K. History of Crimean tatars deported to Kazakhstan: analysis based on archived 
data 
Оспанова А.К., Шораев Б.К. История Крымских татар, депортированных в Казахстан: анализ на основе 
архивных данных...............................................................................................................................................................82
Билялова Г.Ә. XIX-XX ғасырлардағы алматылық қазақтар: тарихи талдау
Bilyalova G.A. Almaty kazakhs of XIX-XX centuries: historical analyse
Билялова Г.А. Казахи Алматы XIX-XX века: исторический анализ.....................................................................103

Қазақстан музейлері/ Museums of Kazakhstan/ Музеи Казахстана
Рахатова Ж.Т. Шығыс Қазақстан облыстық сәулет-этнографиялық және табиғи-ландшафтық музей-
қорығының Солжағалық кешені
Rakhatova Zh.Т. The  Left-Bank complex of the East Kazakhstan Regional Architectural, Ethnographic and 
Natural Landscape Museum-Reserve
Рахатова Ж.Т. Левобережный комплекс Восточно-Казахстанского областного архитектурно-
этнографического и природно-ландшафтного музея-заповедника...................................................................114

Тұлғалар/ Personality/ Персоналии
Ибадуллаева З.Ө. Ә.Т. Төлеубаев - ғылым жолындағы ұстазым..........................................................................122

Хабарлар/ News/ Хроники
Әжіғали С.Е., Әшім Б.Ә. Қазақ этнографиялық ескерткіштану академиялық орталығының ашылу.......124



27№4 (103) /2023

MӘДЕНИ МҰРА

IRSTI 03:15
Mammadova I.G.1

1National Academy of Scienses of Azerbaijan, 
Institute of History and Ethnology named after A.A.Bakikhanov 

Azerbaijan, Baku
e-mail: ilhame.mamadova@gmail.com 

COFFEEHOUSES OF THE SAFAVIDS PERIOD
(historical-ethnographic research)

	    Abstract. The arrival of coffee in Azerbaijan and the coffeehouses of 
the Safavid period (1501-1736) are studied from a historical-ethnographic 
point of view in the presented article. Since the Safavid period, coffee and 
tea became known in Azerbaijan. Notwithstanding that coffee was known 
centuries ago in Arab countries, its spread in Azerbaijan took place in the 
16th century. After the great geographical discoveries, coffee, tea, sugar and 
others were brought from Eastern countries to the West and tobacco, cocoa, 
chocolate and other foods from the West to the East. The mentioned foods, as 
well as the coffeehouse, shall be considered as the first sign of globalization. 
	 Keywords: Azerbaijan, Safavid dynasty, coffee, coffeehouse

For citation: Mammadova I.G. Coffeehouses of the Safavids period (historical-ethnographic 
research) // Madeni mura. 2023. №4 (103). 27-34 p. (eng.) 

DOI: https://doi.org/10.47500/2023.v16.i4.03

Introduction
One of the hot drinks used in 

Azerbaijan since the 16th century is coffee. 
The birthplace of coffee is the city of Gaffa, 
located in the Soha region of Ethiopia. 
Some researchers consider that the name 
of this drink known as "coffee", "coffie", 
"caffe" is taken from the name of the area 
where it is cultivated. Let’s note that this 
drink is not called "coffee", but "bunn" in 
Gaffa, Ethiopia.

According to Western researchers, 
the medical properties of coffee were 
first reported by Abu Bakr Muhammad 
ibn Zakariya al-Razi (William H. Ukers, 
M.A., 1922, 11). He showed the benefit 
of bunn (coffee bean) and its benefits 
for the digestive system in the medical 

https://doi.org/10.47500/2023.v16.i4.03

encyclopedia "al-Havi", which did not lose 
its importance until the 17th century.

Although coffee was spread in a 
number of Eastern countries during the late 
Middle Ages, Islamic scholars wrote about 
its healing properties several centuries ago. 
The famous physician Ibn Sina (980-1037) 
also mentions the medical importance of 
coffee (bunn): As to the choice there of, 
that of a lemon color, light, and of a good 
smell, is the best; the white and the heavy is 
naught. It is hot and dry in the first degree, 
and according to others, cold in the first 
degree. It fortifies the members, it cleans 
the skin, and dries up the humidities that 
are under it, and gives an excellent smell to 
all the body (William H. Ukers, M.A., 1922, 

Mammadova I.G.
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11-12).
The Ottoman historian of the 

17th century Katib Chelebi also gives 
information about coffee and its properties 
(KatibChelebi, 2009, 535).

Materials and Methods
The main material of the study is 

coffeehouses existing in the territory of 
Azerbaijan during the Safavid period 
and their role in the people's life. Studied 
from an ethnographic aspect, coffeehouses 
were the main resting and meeting place 
of the population for several centuries. 
The common foods connecting East and 
West and the coffeehouse (café) where 
they are used is currently a common 
culture of the peoples of the word. The 
preparation, reception and rituals of coffee 
reveal different features in the culture 
of each nation. Tea, which was first used 
in medicine, became a national drink in 
Azerbaijan, as well as in a number of 
countries (Russia, Iran,  Ottoman, etc.) in 
the late 19th century. The expansion of the 
use tea resulted in coffeehouses operating 
in Azerbaijan since 16 century being called 
“teahouse”. At the same time, the word 
coffeehouse was in some cities. 

The historical roots of coffee culture in 
Azerbaijan, its essence, comparison with 
neighboring countries and coffeehouses 
of the Safavid period are studied using 
historical comparison, description, analysis 
and other methods on the base of medieval 
sources in the article.

Discussion
People living in the highlands of 

Ethiopia roasted coffee beans, ground 
them for making flour and made bread 
from them. During the Renaissance, the 
dervishes going from Ethiopia to Yemen 
took coffee with them. Although there are 
different opinions about the first country 

in which coffee was used as a drink rather 
than a food, the spread of the plant as a 
drink among the people began in Yemen. 
Yemenis roasted and ground coffee beans 
and made a hot drink from it.

Probably, coffee entered the territory of 
the Safavids from the Ottoman side. This 
drink was spread in our country as a result 
of tasting this coffee widely distributed in 
Arabia by Muslims moving to Mecca, as 
well as Safavid-Ottoman mutual relations 
(commercial, military and so on). Studies 
show that coffee was first spread by Sufis, 
pilgrims and merchants. Coffee previously 
sold in bazaars and shops and drunk by 
courtiers began to be served in city coffee 
houses afterwards. Europeans gradually 
got acquainted with coffee considered one 
of the main drinks in several countries of 
the East. French and Dutch merchants got 
interested in dry coffee in the second half 
of the 17th century (Suraiya Faroghi, 2005, 
259).

The expansion of coffee drinking led to 
the creation of coffee houses. The first coffee 
house in Azerbaijan was established during 
the Safavid period. Abdarkhana served 
as a food store and kitchen functioned in 
the palace of the Safavid kings (Blookbashi 
Ali, 1375, 59) before establishing the 
coffee house. There were positions such as 
coffee maker and a head of coffee maker 
(person responsible for the king's coffee 
and rose water). They prepared coffee for 
the courtiers and guests. Most likely, mass 
coffee houses were organized exactly on 
the example of abdarkhana.

The research shows that the first coffee 
drinking places in the Muslim East were 
libraries located around mosques. They 
also had the function of a coffee house. 
Muslims waiting for the time of prayer 
used to rest here drinking coffee. Gradually, 
coffee houses moved away from mosques 
and created a new social environment for 
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themselves. Over time, this place becomes 
an object of great interest of the society, 
people made discussions, solved their 
problems and received news about distant 
countries here. Thus, in the Middle Ages, 
men encountered a new social environment 
in addition to the mosque and the market. 
There was information, entertainment and 
recreation in this environment. Women 
were not allowed to go there.

The spread of coffee in the 16th century 
resulted in the creation of the profession of 
coffee maker. An idea about the profession 
of a coffee maker emerges in the work 
"Dastur al-muluk" by Mirza Rafia Ansari, 
one of the authors of the Safavid era. Besides 
the courtiers allowed to be received by the 
king, the name of the head of coffee maker 
(person responsible for the king's coffee 
and rose water) is also mentioned (Rafia 
Mirza, 107) in the mentioned source. This 
fact shows that during the Safavid period 
coffee maker was considered one of the 
well-established professions.

Historical sources show that coffee was 
very widespread in the Safavid state in the 
first half of the 17th century. Coffee being 
the drink of the ruling elite and afterwards, 
tea was made by the coffee maker in the 
palace abdarkhana and sherbethana. 
Roasted coffee beans were smashed in a 
mortar and perster boiled in a jezve (coffee 
pot) with water and a little sugar. Adam 
Oleari writes in his impressions of his visit 
to the Safavid state: "Very little drink was 
consumed during lunch and was taken after 
the meal. Finally, hot black liquid [kahawe] 
(coffee - I.M) was given in a porcelain 
cup" (Adam Oleary, 2003, 255). In the 17th 
century, at official receptions, coffee was 
served together with gulab (rosewater) and 
nabat (sweets) (Rudi Matthee, 95).

Coffee and tea were first known in 
large commercial cities. The expansion of 
commodity exchange created a need for 

public-commercial spaces with the increase 
in urban population, thus the number of 
roadside as well as inner-city coffee houses 
increased. Coffee houses were opened in 
densely populated areas within the city. In 
this regard, the city squares and the market 
were considered more favorable places. 
According to the researchers' conclusion, 
the first coffee house was opened in Qazvin 
during the reign of Shah Tahmasib (1524-
1576) (Maryam Sadighi, 1994, 19). Later, 
such places were established in other big 
cities of the Safavid state. According to the 
records of European and Eastern travelers 
of the 17th century (A. Oleari, J. Sharden, 
E. Chalabi and so on.), there were coffee 
houses in Qazvin, Tabriz, Shamakhi, 
Nakhchivan and other cities.

Looking through memoir sources 
(A.Oleari and so on), it becomes clear 
that coffee houses were opened mostly in 
Qazvin and Isfahan. In Isfahan, most of 
them were built around the royal palace 
or near Chaharbagh Street. The names 
of seven coffeehouses located around 
Naqshi-jahan square, built by Shah Abbas 
in Isfahan in 1602-1603 are known. Baba 
Farrash, Haji Yusif, Tufan, Baba Shams 
and so on was famous among them. Coffee 
houses operated under the auspices of 
Shah Abbas and it was necessary to give the 
presentation of the palace representative to 
the Shah for their establishment. The Baba 
Shams coffee house in Isfahan was opened 
by the personal instructions of Shah 
Abbas. The shah listening to Baba Shams' 
performance in Isfahan, a well-known 
musician and maraka player from Shiraz, 
ordered the construction of a new coffee 
house just for him. The Shah sometimes 
invited his guests to that coffee house 
(Rahbari Abbas, 1973, 250).

Shah Abbas invited Indian, Spanish, 
Ottoman and Russian ambassadors, as 
well as priests sent by the Pope to the 

Mammadova I.G.
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coffee house and he hosted a party in their 
honor there (Maryam Sadighi, 1994, 19). 
According to sayings, Shah Abbas used to 
disguise himself and to go to coffee houses 
without being noticed and to listen to 
the conversations of poets, scientists and 
artists, as well as opponents there.

Results. The teahouse (coffee house) 
attracted interest as a place of entertainment 
when it was established. The medieval 
people used to go to drinking houses 
(wine drinking places) to have fun and to 
organize parties until the emergence of 
coffee houses in the 16th century. Religious 
people worshiped in mosques, celebrated 
religious holidays and organized special 
religious gatherings. Celebrations in 
religious places were within a certain 
framework. Such entertainments could 
not be as enjoyable as the party around 
the table. Apparently, the Muslim man had 
no free entertainment except for wine and 
opium. The coffee house (tea house) played 
a big role in eliminating this gap.

Fun recreation in the coffee shop did 
not fall through the cracks of travelers. 
European travelers describing public 
places such as markets, mosques, coffee 
houses tried to write down the most 
prominent features of the peoples of the 
East. The Italian traveler Petra della Valle 
visiting the Safavid state at the beginning 
of the 17th century writes about the service 
provided to customers in the coffee shop, 
the dancers wearing women's clothes 
and their dances (Pietro Della Valle, 1845, 
25). It worth noting that the coffeehouse 
dancers were mostly handsome teenagers 
selected from representatives of Georgian, 
Circassian and other peoples of Christian 
origin. Inviting dancers to the coffee house 
did not lose its importance in later times 
either.

In addition to drinking coffee, tales and 
legends were listened to and conversations 

held in the coffee houses visited by the 
upper class. This caused strong opposition 
from spiritual circles, they considered the 
tales and legends told in the coffee houses 
false and untrue. But besides, a number of 
booklets were written proving the medical 
importance of coffee and tea during the 
Safavid period. Along with medicine, in the 
field of law, various booklets were written 
and an initiative was taken to consider 
coffee and tea as halal and to prove that 
they are good for the human body. Thus, 
the Safavid rulers patronized the coffee 
houses and they were not allowed to close.

Coffeehouses playing an important 
role in the organization of popular 
uprisings were valued as political centers 
by the religious elite in the Ottoman and 
other states, along with the Safavids. The 
political role of the coffeehouse worried 
the ruling class in a number of states. The 
fight against coffee drinkers in the Ottoman 
Empire took a more serious form during 
the reign of Sultan Murad IV (1612-1640): 
coffee and tobacco were considered haram 
and all coffee houses were destroyed in 
order to prevent rumors against the state 
there.

The struggle against coffee and tea took 
place not only in the Muslim world, but 
also in Europe. The clergymen demanded 
the closure of the first teahouse opened 
in England stating that the tea harmed 
Christianity and humanity in general. We 
consider that the main reason in this matter 
was not the drink itself, but the gathering 
of people in coffee shops and expressing 
their dissatisfaction with the government. 
In 1675 coffee houses were closed and the 
drinking of tea was banned using various 
pretexts by the kingdom. But after a short 
time, the ban was lifted (Duman Mustafa, 
2005, 18).

Coffee houses operated continuously 
in the Safavid state from the second half 
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Fig. 1. Coffeehouse. Shusha (Azerbaijan). 
V.Vereschagin. 1865

of the 17th century. It was caused by the 
cessation of the Safavid-Ottoman wars 
with the peace treaty of Kasri-Shirin (1639) 
and the improvement of the population's 
livelihood. Strengthening peace and order 
in the country made it possible for people 
to spend their free time in entertainment. 
This fact does not fall through the cracks 
of European travelers and they give 
information about the coffee houses in 
their notes. J.Sharden speaks about a coffee 
house, kalian house shop, opium house 
and others operating in most streets of 
Tabriz (Jan Charden, 1993, 72). The Russian 
traveler of the 17th century, F.A.Kotov, 
describes the interior of the Safavid coffee 
houses: "The inside of the coffee house is 
surrounded by latticed wood on both sides 
and in the evenings, it is lit by piysuz (oil-
burning lamp - I.M). Its doors are decorated 
with golden water and they have pools 
filled with water inside. Adolescent boys 
dance around it to the sound of tambourine, 
ney and trumpet" (Kotov, 2536, 47).

Decrease in records related to the 
subject is observed in memoir sources in 
the last decades of the Safavid period. In 
1722, the occupation of Isfahan, the capital 
of the Safavid state by Afghans and the 
people's struggle against the invaders had 
a negative impact on social relations in 
the country, limiting the people's ability 

to go to a coffee shop and relax. Thereby, 
drinking coffee decreased, coffee houses 
stopped functioning. They could not be 
expanded during the reign of Nadir Shah 
(1736-1747), as well as during the khanates.

In later times, coffee houses operated 
more widely under the name "tea house". 
Since the end of the 19th century, black tea 
has been cultivated in Azerbaijan (Lankaran 
district) and thus black tea sold at lower 
price than coffee has replaced coffee. Thus, 
along with the expression "coffee house", the 
word "tea house" began to be used among 
the people. They were spread in a number 
of countries with different pronunciations 
of the word "coffee", i.e. under the names 
"gave" and "cafe". A coffee shop and a tea 
house had the same function now.

Conclusion
Coffee could not be spread as widely in 

the Safavid state as it did in the Ottoman 
Empire. Although this drink is not widely 
spread in Azerbaijan, it maintains its place 
in the household. Besides the word "kettle", 
the world "gahvadan" is also used among 
the people. The name of one of the colors is 
called "gahveyi" (brown) in the Azerbaijani 
language. Coffee fortune-telling is spread 
in some regions of Azerbaijan.

As in a number of Eastern countries, 
it was mainly the palace, mosque and 
madrasa forming the traditional culture in 
the Middle Ages in Azerbaijan. In contrast 
to these, the position of a citizen outside 
the religious environment and political 
elite was revealed in the coffee shop. In 
this regard, coffee shops gained the trust of 
the society and were easily included in the 
cultural and social life.

Although the coffeehouses/teahouses 
with a history of about 500 years were 
initially engaged in the sale of coffee and 
tea, over time, they became a meeting 
place for people and a cultural center and 

Mammadova I.G.



32 №4 (103) /2023 

Мәдени мұра | Культурное наследие | Cultural Heritage

References

1. William H. Ukers, M.A. All About Coffee. New York: The Tea and Coffee Trade Journal 
Company, 1922

2. Rudi Matthee. Coffee and coffeehouses, Iran // Encyclopedia of Islam III
3. Pietro Della Valle. Viaggi di Pietro Della Valle IL Pellegrino (Divisi in tre party), cioe: 

La Truchia, La Persia e LʹIndia. Vol second, G.Gancia: Brighton, 1845
4. Jan Chardan. Travel from Paris to Isfahan. Translated from French by V. Aslanov. 

Baku: Elm, 1993
5. Adam Olearius. Description of the trip to Muscovy. Translation from German by 

A.M.Lovyagin. – Smolensk: Rusich, 2003
6. Rahbari Abbas. Teahouse - kahvekhane // On Iran. Translation from Persian Sh. Badi 

and N. Kondyrev. Moscow: Main editorial office of Eastern literature, Nauka publishing 
house, 1973

7. Katib Çelebi. Kitab-i Cihannüma li-Katib Çelebi. Cilt: 1, Tıpkıbasım, Atatürk Kültür, 
Dil veTarih Yüksek Kurumu Türk Tarih Kurumu Yayınları, 1. Dizi – Sayı 1, Ankara: Türk 
Tarih Kurumu Basımevi, 2009

8. Suraiya Faroqhi. Osmanlı Kültürü ve GündelikYaşam Ortaçağdan Yirminci Yüzyıla. 
Çeviri: Elif Kılıç, beşinci baskı, İstanbul: Tarih Vakfı Yurt Yayınları, 2005

9. Duman Mustafa. Çay kitabı. İstanbul, Kitabevi: Bayrak Matbaası, 2005
10. Blookbashi Ali. Qahvaxanehaye-İran. Chape-evvel, Tahran, Daftar Pajuheshihaye-

Farhangi, 1375
11. Rafia Mirza. Dastur al-mulik. Be kusheshe-daneshPajuh. Macelleye-daneshkedeye-

edebiyyat o olumeensani // shomareye 6 u 5, sale-16
12. Maryam Sadiqi. Qahvaxane dar ayendeye esnad. Chape-evvel, Tahran, Nashre-olum, 

1394
13. Feodor Asanasyevich Katov. Safarname. Tarcome Muhammad Sadeq Hamayunfard. 

Tahran, Entesharate-Ketabxaheye Melli İran, 2536 (shahahshahi)

encouraged the formation of social culture 
in residential areas, especially in cities. 
Teahouses were a meeting place for the 

ruling class in the Middle Ages and for 
intellectuals, workers and peasants in the 
last century.
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СЕФЕВИДТЕР ДӘУІРІНДЕГІ КОФЕХАНАЛАР ТАРИХЫ
(тарихи-этнографиялық зерттеу)

Аңдатпа. Ғылыми мақалада Сефевидтер дәуірінде (1501-1736) 
кофенің Әзірбайжанға келу тарихы этнографиялық тұрғыдан зерттелген. 
Әзірбайжанда Сефевидтер дәуірінен бастап кофе мен шай тарала бастады. 
Араб елдерінде кофе көптеген ғасырлар бұрын белгілі болғанымен, XVI 
ғасырдан бастап Әзірбайжанның әр аймақтарына тарала бастаған болатын. 
Ұлы географиялық ашылулардан кейін шығыс елдерінен Батысқа кофе, 
шай, қант және т.б өнімдер тасымалданса, темекі, какао, шоколад және басқа 
да азық-түлік өнімдері Батыстан Шығысқа жеткізілді. Жоғарыда аталған 
өнімдер мен кофелердің Батыстан Шығыс елдеріне таралуы жаһанданудың 
алғашқы белгісі ретінде қарастырылады. Мақалада Әзірбайжандағы кофе 
мәдениетінің шығу тарихы мен Сефевидтер дәуіріндегі кофеханалардың 
қалыптасуы сипатталған. Зерттеу барысында тарихи салыстыру, сипаттау, 
талдау және нақты дереккөздерге негізделген басқа да әдістер қолданылды. 
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КОФЕЙНИ ЭПОХИ СЕФЕВИДОВ
(историко-этнографическое исследование)

	 Аннотация. В представленной статье с историко-этнографической 
точки зрения изучаются приход кофе в Азербайджан и кофеен (кахвахане) 
в эпоху Сефевидов (1501-1736 гг.). Начиная с эпохи Сефевидов, в 
Азербайджане стали распространяться кофе и чай. Несмотря на то, что кофе 
был известен в арабских странах много веков назад, его распространение 
в Азербайджане наблюдается в 16 веке. После Великих географических 
открытий кофе, чай, сахар и др. были завезены из восточных стран на 
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Запад, а табак, какао, шоколад и другие продовольственные продукты – 
с Запада на Восток. Вышеуказанные продукты, а также кофейни следует 
рассматривать как первый признак глобализации. Применяя историческое 
сравнение, описание, анализ и другие методы, на основе источников, в 
статье изучаются исторические корни культуры кофе в Азербайджане, ее 
сущность, сравнение с соседними странами и кофейнями эпохи Сефевидов.

Ключевые слова: Азербайджан, Сефевидская династия, кофе, кофейня.
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